yo» , 
1 F 7 5 


IMPORTANCE 


O F 


Right Apprehenſions of Gop 
WITH RESPECT TO | 


Religion and Virtue 


4 CONSIDER'D. 

: In a LETTER to 4 FRIEND, 

N 5 | 2 3 . 
e N AX 2 * 

ü 


LONDON. 


Printed for J. Noon, at the White-Hart, near 
Mercers- Chapel, in Cheapſide. M pcc xxxvi. 


[ Price Six- Pence.] 


if q 


us, inclines me to gra- 
5 tify your Deſire, in re- 
peating that to you in 
a lh Letter, which, the laſt 
time I had the Opportunity of fre- 
quent Converſation with you, was 
in your hearing delivered in a Ser- 
mon, The Subject is, in itſelf, 
great and noble; and if the Com- 
poſition were anſwerable to the Dig- 
nity of it, I ſhould have a greater 
Proſpect of its being ſerviceable to 
revive that Senſe of God and Reli- 
A 2 gion, 
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gion, which in the preſent Age 
ſeems greatly wanting; eſpecially 
amongſt the riſing Generation: 
Who do not ſeem, generally ſpeak- 
ing, to give ſuch Subjects that De- 
gree of Attention which their Im- 


portance requires; and without 


which the Mind is left too much 
unguarded againſt the powerful 
Temptations which ariſe from the 
Corruptions and Vices with which 
the World abounds. However, I 
am not altogether without Hope of 
its being, in ſome Degree, adapted 
to this Deſign ; 3 and humbly pray, 
that, as far as it is fo, it may attain 
that Effect, by the concurring Bleſ- 
ſing of him who is able to give it 
8 upon the Minds of all 
who may ſtand in need of this 
kind of Inſtruction. 
Waving therefore ſuch Introdu- 
ctions as are uſual in Sermons; 1 
{hall lay before you the ſeveral Heads 
of which that Diſcourſe conſiſted. 
And the firſt was, 
I. That 
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I. That right Apprehenſions of 
God are neceſſary to all the Parts of 
Piety, and give the greateſt Force 
to every Precept of Virtue; and 
lead us on, if duly complied with, 
to the utmoſt Happineſs, both in 
this World and the other, of which 


our Natures are capable. 


Happineſs lies in the Poſſeſlion 
and Enjoyment of Good; and all 
Good in the Suitableneſs af Objects, 
and the Application of thoſe ſuita- 


ble Objects to our Faculties; and 


that Application is made, in reaſon- 
able Beings, by Thought: And 
when, by means of thoſe Thoughts, 
our Affections and Taſtes corre- 
ſpond to the Reality and Beauty of 
the Objects preſent to us in our 
Perceptions, we enjoy a proportion- 
able intellectual Happineſs. 

After what Manner ſoever our 
Notions are formed, we are ſure 
that, upon the Ferdl of our 
Thought, orm mint appears to us; 

and 
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and ſo appears, when our Percep- 
tions are clear and juſt, as to ac- 
quaint us with the real State of the 
Object; ſo that we are certain that 
we are not deceived when we judge 
of it after ſuch a Manner. From 
Objects of Senſe, duly proportioned, 
all our Senſes are particularly grati- 
tied, and we receive the Comforts 
cf the ſenſitive Lite. | 

And when our Fancies are correct 


and regular in their Applications, 


tepreſentations, and Images, we 
are ſtill more capable of diverſified 
Scenes of Pleaſure in all the Pro- 
cluctions of that wonderful Faculty. 
And as the Underſtanding, together 
with that Eſteem and Delight which 
ariſes from its right Exerciſe, is the 
nobleſt of all our Capacities, ſo the 
principal Happineſs of human Na- 
ture muſt derive from the Know- 
ledge and Eſteem of ſuch Objects 
as are moſt worthy; becauſe theſe 
muſt have the Power to affect us in 


the ſtrongeſt Manner. And as we 


find, 
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171 
find, of all things in this lower 
World, our own Species is in the beſt 
Capacity to impart to us the great- 
eſt Pleaſure ; ſo, in Proportion, if 
we could be admitted into the high- 
er Ranks of Beings, the more en- 
nobled their Capacities and Activi- 
ties were, the greater Pleaſures they 
would communicate, as far as we 
were prepared to receive them. 
And as Reaſoning is a Faculty of 
aſcending from Effects to their 
Cauſe, ſo the Mind diſcerns greater 
Excellencies ſtill in Hin from whom 
every other thing with all its Beauty 
and Excellency is derived. And 
conſequently, when Excellency 1s 


thus traced up to its Head and 


Fountain, in Proportion to the 
Knowledge of and Diſpoſition to- 


wards that Being, the Soul finds it- 


ſelf as happy as its State and Cir- 
cumſtances admit. For as that Be- 


ing is perceived in itſelf the moſt 


excellent, ſo that which is original 
to all other muſt be the Standard of 


all 


[8 ] 
all Perfection, as it has alſo within 
itſelf the Ground of its own Hap- 
ineſs. And in conſequence, the 
Happineſs of all reaſonable Beings, 
as ſuch, conſiſts, partly, in the Re- 


ſemblance they bear to him, in 
the Rectitude of Will and Action; 


2. e. in thoſe Virtues in which we 


may imitate him to a certain De- 
gree. For if this Rectitude and 
Conduct be a conſtant Ground of 
Happineſs to the Deity itſelf, it 
will, in its Proportion, be the Foun- 
dation of our Happineſs alſo. So 
that all Virtue and Holineſs is 
founded in the Knowledge of God, 
as I ſhall hereafter ſhew more par- 
ticularly. 

It is alſo to be obſerved, that an- 


other Spring of our Happineſs lies 
in ſuch Conſiderations of the di- 


vine Being as raiſe our joytul Admi- 


ration, and which lead us to take 
notice what he is in himſelf as well 
as to us, and are alſo a Security to us, 


of 
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1 
of the Continuance and Advance- 
ment of our Natures to a more ex- 
alted State. 

So that the Conſideration we are 
to have of God is, that he is the 
efficient Cauſe of all thoſe Ca- 
pacities and Powers every other 
Being has to do us good. He 
that is the Author of all thoſe 
things from whence Happineſs can 
accrue to us, upon him our Hap- 
pineſs muſt depend as its Cauſe; 
and he is exemplarily the Caule of 
all our Happineſs, in as much as 
the neareſt Imitation of God in all 
the divine Virtues being the moſt 
perfect State of our Minds, muſt 
be alſo the moſt pleaſant and ſatiſ- 


tying. And, God being poſſeſſed 


of all poſſible Perfection, that Sa- 
tisfaction which is wanting will be 
ſupplied in the Contemplation of 
him, in the Ways he does now, 


or hereafter will manifeſt himſelf ; 


which will raiſe that Admiration 
and Triumph, which may be ſtiled 
B the 
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the Reſt and Joy of the Soul. And 
as beyond Perfection it is impoſſible 
to proceed, ſo thoſe Acts of the 
Mind which directly terminate upon 
God are the felicitating Acts; in 
Conjunction with the 8 of 
all the Virtues. —- This is the Hap- 
pineſs not only of Men, but of all 
reaſonable Beings, 

This Repreſentation of God cor- 
reds two great Miſtakes Men are 
apt to run into with Reſpect to Re- 
ligion. 

"The firſt is, b in the 

meer Acts of Worſhip. Whereas 
meer Acts of Worlbip, and the 
Pleaſures procceding from them, 

without Imitation of God, are the 
Movements and Efforts of Imagina- 
tion, and afford only ſuch a Delight 
as is conſiſtent with the Dominion 
of Sin, and a Diſagreement with 
him in Mind and Temper: Which 
as it cannot be pleaſing to God, fa 
the Pleaſure we feel in our hes? in 
ſuch Worſhip does not proced from 
1.5 right Principle. And that ſuch 


Delight 
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Delight in religious Ordinances may 
conſiſt with a ꝓrevalent Regard to 
Moral Evil, we have the expreſs Fe- 
ſtimony of Scripture. That one 
Paſſage of the Prophet 1/a:ah con- 
firms this ſufficiently. Cap. viii. 
ver. 2. — 9. They /eck me daily, 
and delight to know my Ways, as a 
Mation that did Righteouſneſs, and 
forſook not the Ordinance of their 
God.---- Ver. 4. Behold, ye faſt for 
Strife and DeBaTE, and to [mite 
with the Fiſt of Wickedneſs . Is 
it ſuch a Faß as I have choſen? 
A Day for a Man to afflift his Soul“ 
Ts it to bow down his Head as a Bul- 
ruſh, and to ſpread Sack-cloth and 
Aſhes under him? Wilt thou call 
this a Faſt and an acceptable Day to 
the Lord? Is not this the Faſt which 
1 have choſen? To looſe the Bands of 
ILickedneſs, to undo the heavy Bur- 
dens, and to let the oppreſſed go free, 
and that ye break every Yoke 8 Is it 


not to deal thy Bread to the hungry, 


and that thou bring the Poor that are 


B 2 caſt 
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caſt out to thy Houſe ? When thou 

ſceſt the ebe that thou cover him? 

and that thou hide not th y ſelf from 

thine own Fleſh? Then "foal that 

call, aud the Lord fhall anſwer ; 

thou ſhalt cry, and he ſhall Jay, 

Here ain J. 1 
No Man, therefore, rightly wor- 

ſhips God who is not poſſeſſed of 

the Love of Virtue, becauſe the 

| virtuous Qualities of that Being 

| are the Ground of his Adorableneſs; 

and a like Temper in us is abſolutely 

neceſſary to render our Worſhip p 

ſincere. For a Man muſt act a very 

| difagreeable Part who praiſes God 
for what he is very averſe to in him- 
ſelf. Wherever then the Biaſs of 
the Heart is oppoſite to Righteouſ- 
neſs, the Worſhip of God is but 
flattering him with our Lips while 
our Hearts are far from him ; or, 
perhaps, the Effect of an aggrieved 

and diſturbed Mind, which, out of 

Self-Love, would avert the e 

= ment unto which it finds itſelf ex- 

! 


poſed, without any Love to what 
God 
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1 
God commands. We muſt offer 
the Sacrifice of Righteouſneſs, and 
ſo put our Truft in the Lord. 

The ſecond great Miſtake is, 
That virtuous Practice is all a 


Man's Concern. This is in Truth 


to ſay, that all the Conſideration 
we are to have of God is, as he is 
the Guardian of thoſe Laws which 
ſecure the right Conduct of one 
Creature to another. It appears, 
by what has been ſaid already, that 
no Man can rightly worſhip God 
who is not, at leaſt in the general, 
a Lover of Righteouſneſs, and lives 
in the Practice of it. For God 
heareth not Sinners, but if any 
Man be a Worſhipper of God, and 
aoeth his Will, him he heareth. 
John ix. 31. You ſee here, that 
worſhipping God, and doing his 
Will, are not ſpoken of as one and 
the ſame Thing: Becauſe a Man 
may outwardly do thoſe Things, 
make thoſe Signs of Reſpect and 
Homage to God, and yet be a Sin- 

ner, 


L 14 
ner, and therefore not be heared 
by him. But if be be a Wor- 
ſhipper of God, and doeth his Will, 
him he heareth. Would theſe things 
admit of a Separation, I ſhould 
much rather indeed be found in the 
Practice of all Virtues, than a 
Worſhipper of God in a Neglect of 
his Laws, for the Reaſon before 
given; which is, that the Sincerity 
of Worſhip depends upon a Love 
to Righteouſneſs; and when that, 
in its main Degree, is wanting, a 
Man cannot think well of God, 
who is a moſt pure and holy Being. 
— Tho' when our Temper does 
harmonize with the Nature of God, 
yet even this doth not anſwer to all 
the Faculties God hath endowed our 
Souls with, becauſe he hath made 
us in ſome Meaſure capable of 
knowing what he is, and what Re- 
lation he ſtands in to us; and altho' 
weare ſure that our Regards to him 
cannot conſiſt in doing good to him, 


Who is above all Benefit, yet it 


doth 


4 


(25 ] 
doth not follow, that Homage paid 
to him by Adoration, Supplication, 
and Thankſgiving, is not pleaſing 
to him, and perfective of our Na- 
tures. As Majeſty claims in ſome” 
other Beings Veneration, and Do- 
minion Subjection, and Benefits 
Gratitude ; theſe meeting in God in 
a ſingular and perfect Manner, and 
being in all created Beings ever e- 
ſteemed the Grounds of Homage 
to thoſe who ſtand in ſuch Depen- 
dence upon their Fellow-creatures, 
the Reaſon is not loſt, but greatly 
{ſtrengthened by the Conſideration 
of God as an all- perfect Being, who 
freely employs his Powers to ſuch 


wiſe and beneficial Purpoſes. The 


Thought of this renders all the Per- 
fections of his Nature adorable, and 
in themſelves amiable, as they are 


the Grounds of his Ability to do 


good, and preſerve in a State of 


Happineſs thoſe of his Creatures 


who are the proper Subjects of his 


Favour. And every Difplay of his 
Perfections 


* 


1 
Perfections calls to a conſiderate 
and well- inſtructed Mind to admire 
and praiſe his Excellencies, to bleſs 
him for his Benefits, and to engage 
his Attributes for their Security and 
Defenſe. Prayer has, indeed, a 
more immediate Reſpect to our own ; 
Wants, but it alſo implies our Senſe 
of his being able to do for us, be- 
ond what we ask or think. But 
eGratitude and Praiſe reſpe& alſo 
the inherent Excellencies or Self- 
Worthineſs of his Being. Which 
infinite Self-Worthineſs in him is 
anſwered by Admiration in us, by 
recognizing our own Nothingneſs, 
and by Eſteem and Proftration. 
All which tho' God doth not want, 
yet they are the natural Reſult- 
ances of our being intelligent, 
and of our making a right Uſe of 
our intellectual Powers; and are 
the Rights of the Deity which are 
unalienable from him, and are Ex- 
erciſes as proportioned to a reflexive 
Mind, as ſeeing and hearing are to 
our 
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our Eyes and Ears. Indeed, in 
human Governments the People 
are as neceſſary and uſeful to the 
Prince, as the Prince to the Peo- 
ple; and, antecedent to a State of 


_ © Government, there is no ſuch Supe- 


riority. But when a Government 


1s ſettled, a wiſe and good Admi- 


niſtration is ever thought a Ground 


of Acknowledgment of the Worth 


of that Prince; and the Subjects do 
not only congratulate, upon any 
ſignal Event in which their common 
Safety is concerned, their mutual 
Happineſs, but praiſe thoſe princely 


Virtues and Excellencies from 
whence ſuch Benefits accrue to 


them. As Tertullus addreſſed Fæ-— 


lix : © Seeing by thee we enjoy 

« great Quietneſs, and that rery ( 
« worthy Deeds are done unto 
« this Nation by thy Providence.” | 


Acts xxiv. 2. He doth not only 
acknowledge the Benefit, but thoſe 


Qualities which were the Springs 
of it. And therefore Homage re- 
$ ſpects 
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ſpecs perſonal Worth, as well as 
the Benefit received. How much 
more then doth this become due 
to him, who needs nothing, but 
employs his Attributes in mak- 
ing Objects, on which to 1mprint 
the Characters of his own Good- 
neſs and Love, that they may ſhare 
in Happineſs with him! 

This, neceſſarily, leads up the 
Mind to the Being as it 1s worthy; 
and the Worthineſs and Luſtre of 
that Peing, in the Degree that it is 
known, doth alſo enrich and bleſs 
the Worſhipper, who bows down 
before him, fills him with Con- 
tentment, and Joy, and Triumph, 
as far as it is owned to be what it is. 
And therefore when theſe things are 
neglected the Powers of the Soul 
in a great Degree lie dormant.— 
This is, e ninently, to glorify God; 
which, as it is no other than what 
the reaſonable Creature's Capacity 
does in ſome Meaſure admit, ſo it 
is that which correſponds to what 


God 


C 119 | 
4 God is in himſelf. They are Adds 
4 proportioned to his Eſteem of him- 
ſelf, and therefore muſt be a Ground 
of Difference in Reſpect to his 
Favour. | 
Suppoſe in a Family the Children 
do all good Offices one to another 
(as all wiſe Parents will take care 
by their Commands that they ſhould 
do) yet, if they take no notice of 
the Father and Mother, the Foun- 
ders of the Family, give no pro- 
per Signs of Reſpect and Love to 
them as ſuch, Would not this be 
Iniquity? How much ſoever they 
might be guided by his Laws in 
their Eehaviour to one another, a 
wiſe Parent, at the ſame time that 
he would commend that part of 
their Conduct, yet could not but 
diſreliſh their Want of Reſpect to 
him, as a Parent, becauſe he knows 
that there are Qualities in his Nature, 
which both fit and diſpoſe him for 
ſuch beneficent Acts to them, as do, 
in themſelves, merit ſuch Acknow- 
C 2 ledgments 
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ledgments from them. And fince 
the Worthineſs of God is infinitely 
greater; in proportion to our own 
Perception, he expects an inward 
Senſe, and, upon proper Occaſions, 
the actual Exerciſe of it, by ſuch 
Acts as are ſignificative of it. This 
was the Fault of the Heathen World, 
that, when they knew God, they 
glorified him not as God, neither 
were they thankful. And in pro- 
portion to their Negle& of this, 
reaſonable Beings will, anſwer- 
ably, fall ſhort of their Perfection 
and Happineſs. And altho' they 
cannot hurt God in Himſelſ, they 
may, and do, if I may ſo ſpeak, 
act injuriouſly to the Maniteſta- 
tions of God in them, and are 
unjuſt to him. So that the Expreſ- 
ſion of the Pſalmiſt, that we ſhould 
give unto the Lord the Glory due to 
his Mame, is founded in the ſtrict- 
cit Right and Juſtice. And there- 
fore God, who loves invariably what 
is juſt and right, will difference, 
in Reſpect to his Favour, between 
him 


[ 2: ] 
him that fears him, and him that 
fears him not As that denotes the 
actual Worſhip of his glorious Be- 
ing upon the foregoing Principle. 

Is there not then the higheſt 
Reaſon to caution Men to beware 
of the Neglects of God and his 
Worthip, in all the Ways that glo- 
rious Majeſty ſhould be acknow- 
ledged by us, In whom we live, 
and move, and have our Being! 
And who, becauſe he is all-ſuffi- 
cient, and our God, 1s ever to be 
the Object of our Adoration and 
Praiſe. -— Praiſe ye therefore the 
Lord; Praiſe ye the Wame of the 
Lord, ye Servants of the Lord, ye 
that and: in the Houſe of the Lord, 
in the Courts of our God. Praiſe 
ye the Lord, for the Lord is good 3 
Fog Praiſes to his Mame, for it is 
pleaſant. Enter into his Gates with 
Thankſgivings, and into his Courts 
with Praiſes Be thankful to him, 
and bleſs his Name. Let not the 
Hays to Zion mourn. Let us not 
= for/ake the 3 our ſelves to- 
A gether, 
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gether, as the manner of ſome is. —- 
A Son honoureth his Father, and a 
Servant his Maſter. If I then be 
a Father, where is mine Honour, 
| and if I be a Maſter, where is 


| my Fear? ſaith the Lord of Hoſts. 


II. The Knowledge of God di- 
res us what to eſteem Virtue and 
Goodneſs, in the higheſt Senſe of 
thoſe Words, as they are applicable 
o our ſelves. Righteouſneſs muſt 
| have a real Standard, and muſt be 
N derived from the Nature and Tem- 1 
N per (if 1 may ſo ſpeak) of God. 

For as God, without Knowledge in 

himſelf, could not produce a Being 

with a knowing Capacity; fo, were 

he not a virtuous Being, he could 
[ not create a Being with Inclinations 
| and Abilities to act virtuouſly. God © 
| therefore ſeeing in himſelf all Con- 
gruity, muſt, as the Reſult of that, 
ſee every Congruity and Beauty 
which becomes, from the higheſt 
to the lowelt of all dependent Be- 
ings. And in 3 of the 
| Strength 


11 

Strength of their knowing Capacity, 
he has made them capable of per- 
ceiving what is a right Conduct, 
and wrought into their Frame 
ſome Senſe of the Comelineſs, or 
Uncomelineſs of ſuch a State of 
Action. 

All right Action ſuppoſes ſome 
natural Object, or Being ; and a cer- 
tain, real State of that Object. For 
inſtance, Compaſſion ſuppoles ſome 
living Being in Diſtreſs; Diſtreſs is 
a real State: So Sympathy in our 
Temper, with an Endeavour to 
eaſe its Grief, is a Virtue in us; and 


that Diſpoſition of Mind does as 


truly ſuit Diſtreſs, as it is true that 
there is a diſtreſſed Being. This 
moral Senſe is as truly in us, and as 
much the Gift of God, as our 
Power of perceiving and knowin 

the natural Being whoſe State that 
is. So that, to act virtuouſly, is 
to act agreeably to the State and 
Condition of ſenſible and reaſon- 
able Beings. We have an immedi- 


ate 
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ate Senſe what it is to be eaſy and 


happy, and of the contrary ; and 
therefore to endeavour to procure 
to ourſelves, and others, the moſt 
eaſy and comfortable State that we 
can, with reſpect to our whole 
Frame, is to act wiſely: And in 
Conſequence of that, ſo it is to 
keep, at the greateſt Diſtance poſ- 
ſible, from every thing injurious 


to us. Mo Man, as the Apoſtle ſays, 


ever yet hated his own Fleſh; and 
therefore, with much greater Rea- 
ſon, ſhould he conſult the Good of 
his own Soul. As then we would 
ſecure our own juſt Rights, and 
promote our own and others Happi- 
neſs, we are hence ſupplied with a 
univerſal Rule of Action. And 
that is, 20 give to every one his Due, 
or what he has a Right to claim 
from us; and to endeavour the beſt 
and moſt comfortable State of our 
Fellow- Creatures, as far as it is in 
our Power to promote it. Now, as 
we are capable of coming to this 

Senſe 
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Senſe of things, by virtue of thoſe 
Powers we receive from God, we 
are alſo ſure that it is the Temper of 
the divine Mind, in the moſt per- 
fe& Degree; and that juſtice and 
Goodneſs are divine Perfections. 
For, if they are Exceliencies in 
us, the Reaſon of their being ſo is, 
that they are Reſemblances of the 
divine Nature or Temper. Becaule: 
nothing can be an Excellency in the 
Creature, but what is a Tranſcript 
from God, or a Copy, as it were, 
of ſomewhat in him. For, as there 
is no Being but from God, ſo there 
is no Excellency but what is from 
him alſo. And were it not firſt ½ 


him, it could not be in the Crea 


zure at all. And if it be the higheſt 
Virtue in the Creature, it is alſo the 
higheſt Virtue in God, that the Crea- 
ture is capable of reſembling him in. 
For, as no Reality can be from no- 
thing, ſo there could be no Virtue 
in the Creature, if there were not 
Virtue in God; and ſince there is 
Virtue in the Creature, there is alſo 


DD Virtue 
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Virtue in God: And, as theſe are 
the higheſt Virtues in the Creature, 
they are alſo the higheſt Virtues in 
God, who made Man after his own 
Image. 80 that to act ſuitably to 
his Creatures, adminiſtring Juſtice 
with an impartial Hand, and to be 
full of kind Affections towards ca- 
pable Subjects, is the moral Glory 
of the Deity: And therefore we 
know theſe things are the greateſt 
Excellencies in our ſelves. We per- 
ceive and know theſe things indeed, 
firſt, as they are in our ſelves, and 
our Fellow-Creatures; but we 
could not know them at all in our 
ſelves if we had not received them; 
and we know we could not have 
received the Principles of theſe 
Virtues, unleſs they were in God 
formally or virtually: And we 
find they are the moſt excellent 
Endowments of our Minds, as they 
arc alſo the moſt excellent Qualities 
of his Nature conſiderable by us: 
And becauſe they are fo in him, 


they 
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they muſt be the nobleſt Virtues in 
us. And we come by the Know- 
ledge of this, the ſame Way we 
know there is a God. For, as we - 
firſt perceive that we and other 
Beings are, before we can come 
at the Knowledge of a God (altho' 
the Being of a God 1s the Reaſon of 
our being at all) ſo we perceive that 
there is Virtue or Goodneſs amongſt 
Men, before we can perceive it in 
God. Yet it is in God originally, 


and inſeparable from him ; whereas 


it is in its Principles the Gift of God 
to Men. Jam. i. 17. And becauſe, 4 - 


they are the nobleſt Qualities con- 
ceiveable in him, conſidered as an 
Agent, they are worthily reputed 
the moſt excellent Qualities of all 
reaſonable Beings, and are proper- 
ly called divine Virtues; becauſe 
they are in God himſelf, as making 
up a glorious Part of his Character. 
And on this Account, the Pſalmiſt 
is full of the Celebrations of his 

D 2 Righteouf- 
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Righteouſneſs and Goodneſs, as 
every body knows. 

Had not univerſal Juſtice and 
Goodneſs ſuch a Place in God's 
Eſtimation, he would not have 
made it the principal Part of the 

Character of our Nature. Nothing 
can be ſaid to be made in the Image 
of another, where the moſt excel- 
lent Qualitics in that Being are left 
out, and things leſs valuable are 
placed in Superiority. And becauſe 
Juſtice and Goodneſs are of chief 
Account in our Character, they are 
ſo in the Temper and Nature of 
God. For we derive our virtuous 
Capacity, as much as our natural] 
Beings, from God; and what he 
has ſtamp'd upon our Natures (as 
far as we have a Capacity of reſem- _ 
bling him) the Place they have in 
0 the ſame Place they have in 
: Becauſe we can have no Princi- 

1 of Virtue but from him; and 
the Derivation ef that Principle, 
together 
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together with our Reaſoning Pow- 
ers, points out the Order and Place 
which ſuch things have in God. 
For as they are in him, with Re- 
ſpect to his Account of Excellency, 
he has communicated them to us in 
that Order. And therefore as God 
is a moſt juſt, and equal, and holy, 
and good Being, he has made 
theſe the principal Virtues in our 
Natures. Other Virtues we have 
in us which are ſtiled ſo, and which 
God has not at all, becauſe he is 
not a weak and frail Being, liable 
to be tempted as we are. Theſe 
are therefore Virtues in us, which 
have no Place in God becauſe of his 
Perfection. But the more perfect 
any Being is, the greater are its In- 
clinations to Juſtice and Goodneſs. 
Thoſe therefore which are princi- 
pal Virtues in God, are fo in us too; 
and others, which become neceſſa- 
ry from our Weakneſs, are Guards 
to 
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to preſerve theſe in their Strength 
and Exerciſe. 


III. From the Knowledge of 
God we are aſſured alſo that there 
are ſome Virtues or pious Diſpoſi- 
tions that ought to be found in us, 
which becauſe they cannot be co- 
pied out by us, nor communicated 
to us, call for Acknowledgment 
in a Way anſwerable to their In- 
communicableneſs. Particularly by 
Admiration, Adoration, recogni- 
zing the Nothingneſs of ourſelves, 
and of all created Beings, com- 
pared with him; and by the Sub- 
miſſion, Truſt, and Dependence, 
which is the true Honour we pay to 
God on account of his Immenſity, 
Eternity, his All- ſufficiency, his al- 
mighty Power, his perfect Wiſdom, 
his abſolute Supremacy, &c. Now 
ſince there are theſe things in God, 
and not at all in us, Imitation is 
impoſſible, and the Attempt would 

be 
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be horrid Arrogance, Like the 
Prince of Tyre, who is faid to ſet 


his Heart as the Heart of God. 


 Ezek. xxvin. 2. Son of Man, ſay 


unto the Prince of Tyre, thus ſaith 
the Lord God; Becauſe thine Heart 
is lifted up, and thou haſt ſaid I àm 
God, I fit in the Seat of God, yet 
thou art a Man, and not God, tho 
thou ſet thine Heart as the Heart 0 

God. The entertaining ſuch Thoughts 
is diabolical. And fince theſe 
things cannot be in us, the rational 
Nature can correſpond to theſe Per- 
fections of God, only by Denial, 

or Renunciation: by Humility T7 
Temper, and by truſting and glo- 
rying in God, and not in itſelf. 
And this is, oroperly ſpeaking, the 
Worſhip of God as all-pertect ; for 


theſe things are conſiderable in him 
as Per fections, and not as Virtues ; | 
which Virtues in their Exerciſes de- | 


pend upon his Will. But theſe are 
ſuperlative Excellencies, and the 


Creature 


1 
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Creature is as much bound to pay 
ſuch Homage to God, as it certain- 
ly knows that there is  fuch a Being 
as God. 


IV. Another thing that we ſhould 


learn from the Knowledge of God 
is Purity ; that we do not debaſe 
our Natures, and act below the 
Dignity and Excellency of them. 
Jam holy, be ye therefore holy. 
And by being Partakers of the divine 
Mature, we are faid to eſcape the 


Corruptions of the World through 


Luft, 2 Peter i. 4th. That is ſaid 


to be pure which admits no foreign 


Mixture, whereby its Nature or 
Qualities come to be debaſed. And 
therefore God is ſaid to be of purer 
Eyes than to behold Iniquity. Now 
' indeed there is this Difference be- 
tween God and Man, that God has 
no Body, nor bodily Paſſions; he is 


pure Mind, and therefore incapable 


of Excitements to ſuch Things as 
WC 
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we are. No Intemperance can be 
in a Being that has nothing to do 
with Meats and Drinks, and Appe- 
tites, and a ſenſitive Nature. And 
therefore when we are called to 
Purity, the Meaning is not that we 
ſhould diveſt our ſelves of our Bo- 
dies, but that we ſhould ever re- 
member that our animal ſenfitive 
Nature is the loweft and meaneſt 
Part of us, and indeed a Mark of 
our Imperfection, ſince the moſt 
perfect Being has nothing of it; and 
that that muſt be the moſt excellent 
Part which 1s the likeſt God: And 
therefore that carnal Pleaſures are 
not to be made our principal End, 


nor indulged beyond the Uſes and 


Purpoſes they were deſigned for: 
And that conſequently the Mind is 
not to be carried down into ſuch 
Complacencies in, them as to re- 
ceive a Tincture and Inclination 
from them. For when the Mind is 
made carnal it is firſt eſtranged from 

E ſpiritual 
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ſpiritual Objects, and at length be- 
comes averſe to them. Senſuality 
tends to wipe out and efſace the 


Image of God, and to render the 
Soul in its Temper carnal. Which 


is as much as poſſible to extinguiſh 
the very Nature of it, and to en- 
ſlave and impriſon, and debaſe it. 
And therefore when the Heathen 
World ſunk into Idolatry, and ma- 


terialized the Deity, they fell into 


the moſt abominable and ſhameful 
Uncleanneſs too. And ſo doth the 
Generality of Mankind at this Day, 
for want of a due Fear of God and 
Senſe of what God is. Bodily 
Pleaſures are of the loweſt Sort; 
and therefore Brutes, having no 
higher Faculties to reſtrain them, 
are permitted the uncontrouled Uſe 
of them: Whereas when we look 
upwards to Beings of a more ex- 
alted Nature, and eſpecially to God 


Hhimſelf, who is all Spirit, theſe ſen- 


ſitive Pleaſures are as nothing upon 
5 the 
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1 
the Compariſon, and may poſſibly 


in their Conſequences be worſe than 
none. As therefore we are ſenſi- 


ble that Beings of a higher Order 
are capable of more Happineſs, or 
Happineſs of a more exalted De- 
gree; ſo we may be ſure that as we 
partake with them in Mind, the leſs 
Entertainment we have with the 
Body by an inordinate Uſe of it, the 
more lively and fincere is our Joy. 
The natural Uſe of our bodily Senſes 
and Appetites does not unfit the Soul 
at all, but Exceſs doth, as every 


Man experiences; and therefore no- 


thing can be more ſerviceable to 
check and controul our intemperate 
Appetites, or rather the Appetites 
that tend to Intemperance, than the 


Conſideration that they are but the 


loweſt Sort of Pleaſures, and, when 


fiery and violent, but the feve- 
riſh Heats of our Natures, the 
boilings up of our Blood and Spi- 


Tits, which bear down the Powers 


of Thought and Conſideration, ex- 
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tinguiſh the Vigour of our Minds, 
and make War, as the Scripture 
truly repreſents it, againſt the Soul. 
And therefore, I fay, nothing can 
be more ſerviceable to correct theſe 
Deſires, than to confider, that tho' 
the Gratification of them may be 
called Good, yet in this reſpect they 
are no Good at all: That as God, as 
he is a pure Mind, is alſo the moſt 
happy of all Beings; ſo the more 
the Soul or Mind of Man keeps its 
Dominion, and does not ſuffer car- 
nal Luſt to mingle with itſelf, and 
become a Part of its ſettled Tem- 
per, the more happy it is. For 
as God is the happieſt of all Beings, 
and yet has nothing of bodily Ap- 
petites; ſo that Being, that has a 
Soul or Spirit in his Image, muſt 
arrive to its Happineſs by the Per- 4 
fection and Improvement of the 7 
Mind; becauſe Slavery to Senſe up- 
on the Compariſon appears to be no 
Happineſs at all 


| The 
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The ſupreme Happineſs of Man, 
then muſt he in ſuch Goods as are 
proper to the Mind, ſeeing they 
only are the Reſemblances of the 
divine Happineſs. This is the Rea- 
ſon of that Self-Denial the Goſpel 


calls us to. And beyond this all 


Watchings, Faſtings, Macerations 
of the Body, and painful Diſcipline, 
are ſo far from having Good in them, 
that they betray unworthy Thoughts 
of God, as if his Worſhip lay as it 


were in human Sacrifice. here 


the Spirit of the Lord is, there is 
Liberty, but joined with Purity. 
And thus through the Knowledge 
of God we eſcape the Corruptions 
of the World. Is any thing more 


contrary to God than Carnality, 
Selfiſhneſs, and Worldlineſs ; than 


haughty and imperious Carriage, 
than oppreſſive and ungenerous Deal- 
ing? 1 

And fo. I think I have proved 
what I undertook, viz. That Vir- 
tue and Piety in general; and that 
Juſtice, 


„ 
Juſtice, Goodneſs, and Purity in par- 
ticular depend upon the Knowledge 
of God: And with theſe every other 
Virtue has a Connexion. We in- 
deed perceive theſe things to be 
virtuous or commendable before we 
apply them to God, as I have above 


obſerved ; even as we know there 


are Beings in the World, before we 
perceive that there is a Self- exiſtent 
Being who made them. But if a 
Self- exiſtent Being had not exiſted, 
thoſe other things could not have 
been. So, were not God a virtuous 
Being, there could be no Virtue in 
the World. How much then doth 
it become us to endeavour to attain 
the moſt worthy Apprehenſions of 
him, ſeeing they are ſo neceſſary to 
all the Parts of a virtuous Conduct ? 


Jam, 


With great Si ncerity, 
Your humble Servant, 


J. Ball. 
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Juſtice, Goodneſs, and Purity in par- 
ticular depend upon the Knowledge 
of God : And with theſe every other 
Virtue has a Connexion. We in- 
deed perceive theſe things to be 
virtuous or commendable before we 
apply them to God, as I have above 
obſerved ; even as we know there 
are Beings in the World, before we 
perceive that there is a Self-exiſtent 
Being who made them. But if a 
Self- exiſtent Being had not exiſted, 
thoſe other things could not have 
been. So, were not God a virtuous 
Being, there could be no Virtue in 
the World. How much then doth 
it become us to endeavour to attain 
the moſt worthy Apprehenſions of 
him, ſeeing they are ſo neceſſary to 
all the Parts of a virtuous Conduct? 


Jam, 
SIR, 


With great Si ncerity, 
: Your bumble Servant, 


J. Ball. 
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